Emerging new literature has facilitated a dialogue among the alternative aesthetics created by new literature with an interpolation of central theoretical discourses. It opens an avenue for theories travelling across cultures to decipher intricacies involved into contemporary world. Today we live with a global consciousness that illustrates the formulation of a new postcolonialpostmodernist 'I'. Bakhtin's concepts of dialogic consciousness, the unfinalizable self and the idea of the relationship between the 'self' and 'others' lead us to understand this postcolonial-postmodernist framework as reflected in many Indian literary and cultural discourses. It throws light on how we perceive an individual entity in relation to the specific socio-cultural code which inhere multiple intercessions. Present article attempts to discover the fundamentals of the 'postcolonial-postmodernist liberation' through the case study of two selected Indian literary texts by Arvind Adiga and Amitav Ghosh. Both the texts explain the psychology behind the working of dialogic consciousness and the intercession involved in the formulation of postcolonialpostmodernist subject. It may be elucidated through the understanding of mechanism that always strives to attain a point of equilibrium. Representing the postcolonial-postmodernist psychology which questions various cultural norms, it initiates a dialogue between freedom and restrictions, individual and social, and real versus virtual. It turns out an everlasting quest for refined version of the metamorphic 'self' shaped by the dialogic consciousness of the postcolonial and postmodernist world.
Defining Contemporariness
In a glimpse, our contemporariness appears a curious combination of east and west, real and virtual, and a process of redefining 'centres' in relation to the 'margins'. Being a part of the hi-tech multicultural global world, we experience these juxtapositions at every moment. The world seems to be constituted of images drawn from different sources. Holding so many differences together a postcolonial-postmodernist understanding strives to negotiate multiple 'others' with reference to one's defined spatialtemporal positioning. It is the key term 'difference' that underlies every 'post' theory mosaic. All postmodernist compositions whether at physical or at metaphysical level, are acknowledged as well as absorbed with a typical psychological bend to the underlying idea of 'difference' that resists the process of homogenisation at the same time facilitating a reasonable covert acceptance of it. Each response to the prevailing multiplicities of postmodernist time is regulated by the interactive action taking place in the negotiating zone. In fact, it is the irresistible negotiation among various differences that constitutes the key element of postmodernist psychology. It works both at individual and collective level especially when an entity undergoes the process of identity formulation.
A Dialogic Zone: Bakhtin's Theoretical Explanation of Negotiating Differences
Bakhtin's concepts like carnival, heteroglossia, and polyphony help to explain the nature of contemporary culture where one may find oneself engaged in an everlasting dialogue within and without. Perhaps, it is the compulsive human instinct of negotiating differences that generates a dialogic consciousness.
Every individual, being a unit, constitutes merely a part of the whole. Yet, on the other hand, existing as an independent entity one also strives to attain completeness in oneself. In this process of self attainment the dialogic consciousness assumes central role, formulating a typical tendency of talking to 'self' with regard to the fragmented 'others' around. I am conscious of myself and become myself only while revealing myself for another, through another, and with the help of another. The most important acts constituting selfconsciousness are determined by a relationship toward another consciousness (toward a thou) … The very being of man (both external and internal) is the deepest communion.
To be means to communicate … To be means to be for another, and through the other for oneself. A person has no internal sovereign territory, he is wholly and always on the boundary: looking inside himself, he looks into the eyes of another or with the eyes of another … I cannot manage without another, I cannot become myself without another.
The above One day at a traffic signal, the driver of the car next me lowered the window and spat out: he had been chewing paan, and a vivid red puddle of expectorate splashed on the hot midday road and festered there like a living thing, spreading and sizzling. A second later, he spat again-and now there was a second puddle on the road. I stared at the two puddles of red, spreading spit-and then:
The left-hand puddle of spit seemed to say: Your father wanted you to be an honest man. Mr. Ashok does not hit you or spit on you, like people did to your father. Mr. Ashok pays you well, 4,000 rupees a month. He has been raising your salary without your even asking.
Remember what the buffalo did to his servant's family. Mr. Ashok will ask his father to do the same to your family once you run away.
But the right-hand puddle of spit seemed to say:
Your father wanted you to be a man. Mr. Ashok made you take the blame when his wife killed that child on the road. This is a pittance. You live in a city. What do you save? Nothing. The very fact that Mr. Ashok threatens your family makes your blood boil. I turned my face away from, the red puddles. I looked at the red bag sitting in the centre of my rearview mirror, like the exposed heart of the Honda City. (Adiga, It is the cleft in the 'self'. It is the part of the 'self' trying to shed the ideological burdens of ethics and morality imposed upon it by socio-political norms. These norms anticipate each to follow the rules laid down for classified group or social stratum that structure the system. Certain well defined behaviour pattern is expected from each one to make the system work. 'Self' is pressurised to follow the normative lines that identifies one's 'self' with a particular class or categorisation. Only that makes one fit in the system. Balram was planning to murder his master And finally, at any given moment, languages of various epochs and periods of socio-ideological life cohabit with one another... Thus at any given moment of its historical existence, language is heteroglot from top to bottom: it represents the coexistence of socio-ideological contradictions between the present and the past, between differing epochs of the past, between different socio-ideological groups in the present, between tendencies, schools, circles and so forth, all given a bodily form... Therefore languages do not exclude each other, but rather intersect with each other in many different ways. Indian fiction, it always evokes a dialogue posing some very essential questions regarding the contemporary reality:
It (postmodernist fiction) foregrounds and thus contests the conventionality and unacknowledged ideology of the assumption of seamlessness and asks its readers to question the process by which we represent ourselves and our world to ourselves and to become aware of the means by which we make sense of and construct order out of experience in our particular culture. ( Affirming finality through accepting the possibility of unity being materialised through transcending differences somewhere will betray the true psychological underpinnings of new world.
